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LEBANON SITUATION AND ROLE OF MARONITES IN A SOCIETY IN CHANGE





	This paper sucks to explain the social, political and economic situation of the Maronite Community in Lebanon after sixteen years of war.  We shall especially show the main elements of change and see the way they influence the Maronite community and through it the whole Lebanese society.  The paper addresses the following questions: Has the maronite community in Lebanon known a dramatic regression on the social, economic, and political levels?  Has its role in Lebanon been affected? How was this manifested? To what extent does the Maronites situation in Lebanon influence, or is influenced, by that of the Maronites of the Diaspora?  The most important thing to note as well as is the existing relationship between this sort of questions and the way they are perceived by the community especially by its civil and religious authorities, the politicians, the economists and especially the persons in charge of Education and of Culture.  If for example, a researcher or an official notices, on a scientific research basis, that the overall social situation of Maronites is acceptable, that makes little sense, if the is not felt and experienced by the people and the citizens as true.  Therefore, it is important to discuss the existing relationship between the real situation and the real role of Maronites as viewed by the people.





	In order to be able to answer these questions, we shall successively expound the social changes that have taken place in the Lebanese society in general and those relating to the Maronites in particular.





SOCIAL CHANGES IN THE LEBANESE SOCIETY 1975-1990





	I want first to inform you that the information presented in this text is the outcome of numerous scientific researches carried out during and after the war.





	At the end of the text, you'll find a bilingual bibliography on the themes that we are discussing and the main references used in this text.





	What are they the main social changes that took place in Lebanon in wartime?





On the communal level


	


	First we note a considerable increase in population within the Shiite and the Sunnite communities (cf.NASR - 1985 (1)-PP 87-116), and a decrease of the Druze community.  This trend began before the outbreak of 








hostilities in 1975 and it became sociologically evident at the end of the sixties and at the beginning of the seventies.  We should stress that, contrary to other Arab countries, in particular Egypt, Syria, and Iraq.  Lebanon enjoyed since the beginning of the fifties and till 1975 a remarkable stability which has had repercussions on the situation of the social levels the most impoverished (cf.Osseiran-1994 (1)-pp 167-178).  This was due to the social and economic politics initiated since 1960 by President Fuad Chehab.





	This improved the standard living of the Muslim communities, an improvement that gave rise later to a greater demand for a participation in the political decisions and in the state services as well as a greater self-conscience as an entity (forming of the higher Shiite Council and of the Islamic Sunnite Council).





	The war situation accentuated this general trend of the Muslim communities to take advantage of their socio-demographic growth and to transform it into communal institutions that convey simultaneously the new needs and the awareness of these new needs (cf.LABAKY, in 1988 (3), pp. 533-563).





	Changes within the Christian communities were different.  The process consisting, for the Christians and the druze, of forming structured religious 








communities started before the existence of the Lebanese State in 1920.  It's a process that was activated in the 19th-c (cf. Khalaf, 1987, pp.1-72).  Christians were in a more complex social situation than the one existing in the Muslim circle:  the inhabitants of Beirut and of the Center (Mount Lebanon) have taken advantage of the general growth of the country after the independence and presented the social signs of this situation: drop in birth rate, nuclear family, rise of income, better educational and cultural standard.  Those of the outskirts still presented the signs of the outlying rural situation:  familial and clannish solidarity, economic activities and especially agricultural one, great needs of equipment and infrastructure needs (cf.1994 (1) op.cit.pp. 167-228).  For the Christians since they were definitely considering together that the communal structure was the best possible, but the problem that arose to them during all the war was; how to maintain the Lebanese state-autonomous and sovereign when for the needs of military confrontation, they had to reinforce the communal structuration at the expense of the State; and this process, as we have seen, has ended up by being imperative for the Islamic communities, as well.  Reinforcing the communal structuration meant during the war; the establishment of solidarity link on the level of the religious community, the establishment of an autonomous center of decision for this community with regard to the 








state authorities, the establishment of tax and duty collecting in an area controlled by a community, and above all, creating a military and a security structure for this community, on the territory where it is.  In a more sophisticated situation, at the end of the 80's, the communal structures became real micro-states, having their political course, their well-equipped militias, their tax system, and even a social security system (cf.1985 (1) - CHARARA: PP.22-43; SEURAT: pp.45-86; NASR: pp.87-116, for the Muslim communities and 1987-KHALAF op. cit., 1993 (1) HANF,PP.405-421 Arabic (ed.) and SNIDER, 1984, PP.117-161, for the Christian communities).  Likewise, we should well note that this process didn't stop in 1991 (a theoretical date of the end of the military hostilities in Lebanon among lebanese groups), but is has intensely continued for instance for the Greek Orthodox community and for the Sunnite community after this date.





On the regional level





	Given the nature of the military operations and the communal structuration that we have talked about, the war has brought about a fragmentation of the Lebanese territory into more or less denominationally uniform regions. (cf.1994 (1) BOUDJKANIAN, pp.241-275 and 1991, FA'UR, pp.150-178).  This has had numerous and varying repercussions on the regional development, for instance, the disaster-stricken regions have not always been in a state of 








investment decline and want. South-Lebanon experienced a flaring up of land-prices between 1977 and 1982, which was never equalled in the Batrun region, for example, where there were rarely any military prolonged operations.  Beirut was harshly attacked, her center was shattered, Chouf and Aley lost the 2/3 of their population and 95% of their Christian population between 1982 and 1991.





	We could distinguish three types of regions that were created during war.





1.	The military confrontation zones  also called the war fronts, (cf., 1988 (2), CHAOUL, pp. 39-60).  These zones have been subject for long periods to massive destruction and their inhabitants have totally deserted them.





2.	The deserted zones, for lack of development support and significant economic plans.  And because of the lack of security, a great proportion of their inhabitants have deserted them and other groups have made the most of them.





3.	Finally, the shelter zones where the displaced persons sought shelter and lived under bad conditions.   These are essentially the main towns of Lebanon and their suburban areas.





	The regional fragmentation of the country that was carried out in correlation with the emergence and the domination of the armed communities, has influenced the political 








socialization of a whole Lebanese generation born after 1960 who were less than 15 of age as the hostilities went off in 1975, (cf., CHAOUL, 1992, pp. 101-112).





	These haven't lived except in their own regions and knew no other region and for them travelling to another one was indeed a harsh journey that required a network protection and close personal relations with the inhabitants of the "other region".  This situation has created a mental state of mind towards rambling on the territory of which one couldn't perceive its magnitude except after the ending of hostilities.  This has taken place in two stages: the first was in the summer of 1990, when thousands of families fled the "East-Zone" to take refuge in North-Lebanon, in the Bekaa, and even in South Lebanon: that was a first encounter between the "citizen" of the zone that it had been called the "East-Zone" or the "Christian region", with the inhabitants of the rest of Lebanon.  The second stage - it's a stage that started in 1992 and continue at present, families from West-Beirut and "upper classes" South-Beirut buy properties and settle in the regions of "former East-Beirut": Hazmie, Sin El-Fil, Mansourie, Broumana, Baabda, and to a less extent Achrafie.  This behaviour, a new one in the Islamic communities, shows a feeling of mental peace created by the fact of feeling oneself victorious at the final close of the war, where as the Christians that have an 








opposite feeling don't have yet actual spontaneity to move among the Muslims regions.





Economic and Social level


	


	War has engendered massive population displacement.  All regions have had their share of displaced people in both forms: either for social and economic reasons or due to war actions.  The figures have clearly showed to what extent this population movement has affected Christians far more than Muslims: 670 thousand Christians, 157,500 Muslims (cf. LABAKY and ABOU RJEILY, 1993 (3), P.82).





	From 1983, Lebanon has experienced an unprecedented economic deterioration.  The detailed account of this dive into this abyss of impoverishment, you will find them in the bibliography.





	They are the following:





-	The failure of the Lebanese government to reduce the budget deficit at a time when its incomprehensible standard expenses were rising at a very high rate: public debt 15,5 milliard L.P. in 1982, 195 milliard L.P. end of 1987.





-	The annual rate of inflation was 18% in 1982, it became 730% in 1987.





-	The exchange rate of the U.S. Dollar price was 3.81 L.P. end of 1982, it became 600 L.P. in October 1987.  The minimum salary was around 200$ in 1982, it was only 18$ a month end of 1987.








The Lebanese society has experienced a decline and a general impoverishment situation throughout the 80's, a real loss of the purchasing power and a more and more marked increase of emigration and settling in other countries.  The sector of the population that has registered the highest rate of leaving towards the emigration countries is of course the displaced population whose majority is Christian and Maronite.





	From 1991, it was believed that the country would experience a kind of civil and social appeasement.  The governments of 1991 till October 1992 have been unable to work out the social problems as well as those of reconstruction and development.





	Socially, the crisis of the 80's has had social repercussions.  The nuclear family in Lebanon has suffered from the socio-economic crisis that added to the situation of military violence:





-	Displacement has torn hundreds of families away from their natural milieu, away from their environment, and away from their properties.  The displaced family was humiliated and had to pile up into the suburban areas where destruction and poverty threaten.





-	The housing of the majority of the lower middle class and of the lower classes and environment of the displaced are generally precarious, 








unhealthy, temporary.  The rent laws do not make the access of a decent and accessible flat easier for young couples.





-	The tearing apart: the Lebanese family had to split up because of the emigration of the father or of the children, in search of employment or an appreciable training.





-	The number of young people wedding is dropping:  Young people at the present time are financially unable to build a home and a family.





	I want to remind you that the "family group" remains of a primordial importance to the Lebanese society.  It's a place of solidarity: (cf. L. BINDER, "Politics in Lebanon", New-York, Wiley 1966), it's a thank to the family solidarity that the great majority of the Lebanese population was able to go through years of traumatizing ordeals without morally psychologically collapsing. It's a link of socialization: (cf. A.AL-AMIN, "Le pluralisme scolaire au Liban", thesis, Paris, Univ. Rene Descartes, 1977), it's especially in the family in Lebanon, and more than at school, that a child acquires all the values and the attitudes of the social and affective life.  It's lastly a place of identification, (cf. NADA NASR, "L'identite piegee; Beirut, 1991), the nuclear family coexists in Lebanon with the enlarged family on which are projected identifications of clannish and tribal relations.  Thus along with the religious community and the 








region, the family constitutes one of the founder nuclei of the Lebanese identity.





	Social and economic disruptions have two important consequences on Lebanese society; unemployment, that of young people more specifically and the perverse practices that become more and more frequent in Lebanon (cf. 1988 (4), H. KAHI, p.275 and B. SUCCAR, P.281): Drug, armed robbery, the setting up of bands and gangs, not to mention the political "terrorism".





	These are panoramically the main social transformations that took place in the Lebanese society during these last twenty years.





	How do we perceive the particular situation of the Maronites?





SOCIAL TRANSFERS AND THE PARTICULAR MARONITE SITUATION





	We should well understand that the Maronites have suffered in the same way as the other communities mentioned above.  We have also seen that Christians and Maronites have greatly suffered from displacement, emigration and impoverishment.  Never the less-like the other communities they have reacted to these problems both negatively and positively.





Negative Situations





-	Lack of political and solidarity among the political leadership and the split of the Maronite community into several


 


factions based in deferent regions.





-	During the war from 1975 to 1983, the leadership role of Church declined for a variety of reasons.





-	The political conflicts on leadership and the absence of a strategic vision acknowledged by the majority of the community and also a consensus on the socio-political and mediating tactic to follow.





-	This lack of vision and of leadership has exhausted the community and above all its civil and communal structures (NGOs) that should have put up with all the burden of the social problems without a strategic conception and without a central political decision; which has lead to a power and energy waste.





-	Maybe the greatest "loss" that Christian have suffered in Lebanon, and Maronites in particular is that which materialized in 1989-90 that of their political decision "loss" as much in the State institutions as on the outside.  It isn't only a matter of a loss of prerogatives in the constitutional texts, but a decline in the Christian political leadership and in the political centers of power that constituted the axis of the political and social life in Lebanon before war; such references that drew their legitimacy from a natural process set up by municipal elections, legislative elections, and the selection of heads of the political and 








civil life institutions.





Positive Situations





-	The Maronites since 1975 and till today have been able to demonstrate to all the other groups and communities in Lebanon the soundness of their conception and points of view, and the erroneous views of that of the others.  Certain political ideas and behaviors listed below suggested by the Maronite political elites or intelligentsia have first been totally refuted by great sectors of the Muslim communities even if it meant resorting to weapons to express this refutation.





	At a later stage, after the weakening of the Christian and Maronite presence in certain regions and in the State, these very ideas and these very behaviors have ended up being totally admitted by the other Muslim communities, without nearly any change.  By way of a non-exhaustive example, we cite:





-	The attitude towards Lebanon as a final homeland and that of the constitutional and political institutions that was described in the past as the "political maronitism".





-	The attitude towards the Palestinians and their presence in Lebanon.





-	The attitude towards the liberal economic capitalism.





-	The importance of the services organization by the communities in parallel to   


 


those of the State: education, health, housing etc.





-	Thus, we note, when we reconsider all these ideas that Maronites didn't fail to remain "a model" (pattern) of life and society during war.  They were able to conceive this model from a clear selection without ambiguity; that of a society founded on the values and principles of modernity, on liberal economy, and on technology that it is possible to master.  They were also able to convince all the Christian communities of this project.





	However, the problem is still a political one; the translation of this society project into a political one should have asserted as much clearly the nature of a political choice and in which space it is situated.  This debate has not generated consensus with Christian communities nor even within the Maronite community.





	This leads us to discuss the choices and the opportunities that still present themselves to the Maronite community.





CHOICES AND OPPORTUNITIES FOR THE MARONITE COMMUNITY





	The Maronite Community (M.C.) in lebanon and aborad is at present confronted by a series of problems that put at stake her future as a group, her presence in Lebanon and her role abroad.  We shall stress the most important issues raised at the beginning of this intervention:








a)	M.C. and Lebanon: is the Maronite Community still tied up to the existence of Lebanon as a main place of existence, of attachment, and of identification?  When we raised this question in a survey conducted in 1989 (cf.1989,: Reach-Mass Poll, pp.14-15: 76% of Maronites have showed great attachment to their native land and to Lebanon.  In 1992, in another poll, Reach-Mass detected a decline in the attachment feeling of the Maronites in Lebanon: 58.8% expressed a strong attachment to their country (cf.1992 (2) Reach-Mass Poll, unpublished).  The causes of this decline are clear: the serious damage of the war Aoun/Lebanese Forces, the Taef agreement, the state of affairs that has prevailed since 1990 which created a feeling of being treated as a defeated party.  This has led to an attitude of disengagement vis-a-vis Lebanon and his institutions.  We note from this, that as for the Maronites living in Lebanon, their attitude facing their country, their only country of historical deep-rooting becomes relatively less emotional and affective and more functional and pragmatic;  they are and will forever be attached to Lebanon if this country corresponds as such as possible to what they have conceived and believed for more than 100 years; or else, they may grow away from it! (As the poll's information's indicated).





	This leads us to the second question:





b)	The Maronite Community and 








the socio-political project for Lebanon: with the fall of the Ottoman Empire, of all the socio-communal groups of the Oriental provinces of the Empire, only Maronites had a clear project and a concrete program for the institution.  The clear project was an independent Lebanon, within the borders that they have determined themselves, and the program has consisted of establishing a political constitutional regime that acknowledges society as it is familial and confessional groups and at the same time building a State of law and an administration that goes past the social cutting up and plans to create a common public space to the Lebanese.  And the Maronites have ended up achieving this objectives for three reasons: Firstly because there was an elite, a Maronite intelligentsia that was close-knit and fully agreeing with this project; this one stirred a lot within as such as abroad.  Secondly because the project was open to all and did not exclude anyone.  Thirdly because the project has a strong international support on the level of the great powers.





	After the National Pact of 1943, Maronites had developed this project by putting it in concrete form in the independence, in the economic and cultural role of Lebanon between the west and the Arab countries.  And later by trying to create a social politics more egalitarian during the 60's.





	It's from the 60's (1967: 








the Israeli-Arab war) that the regional pressures and the weight of the Israeli-Arab conflict put pressure on the situation of Lebanon and disturbed the Maronite socio-political project, just when divisions of Muslim communities started to join.





	During war, the Maronite project for Lebanon was stopped.  The majority of the political and intellectual circles started to conceive a project only for Christians even if it meant thinking later about the bases on which to resume "the contract" with the Islamic communities:  this perspective has given ideas for a federal system, or a wide decentralization, but none of these ideas has ever been clearly defined.





	Should Maronites content themselves with only settling their problems or should they think again about an overall Lebanese project? It's obvious that not any particular project could succeed without its being linked to an overall project for Lebanon.  As to the nature of this socio-political project, it cannot be conceived except as a free renewal of the pact and of the contract between the Lebanese communities.  The role of Maronites is to have this principle of "freedom of choice" accepted in the renewal of the Lebanese socio-political project.





	But between the acceptance of the principle of "freedom" and the ability to carry it out, there is a great work to 








be done in order to fortify the community and to position it in a better strength relationship.  This leads to the third question.





c) The Maronite community and the Restoration of the social bonds that are essential to its perenniality:





	Has the Maronite community undertaken the restoration of the social bonds on its level and on level of Christians in general?  The answer is no! Precisely because of negative elements explained before.  The absence of a central decision and of a future outlook has delayed the reconstruction process of the Maronite social issue: this should be done in accordance with three priorities:





1.	Reconstruction of family bonds.





2.	The physical redeployment of Maronites on the territory, i.e. the return of the displaced.





3.	To reactive the communal solidarity.





	And it's from the third solidarity that the first two: reconstruction of family bonds and return of displaced, could move off on the right track.





	I want here to emphasize on the solidarity concept: it's about solidarity in its positive aspects, this family solidarity, for example, that the great majority of the community has practiced to pass over the years of ordeal, or 








about this communal solidarity that has materialized by the social and educational security, and on the level of the health that the communal structures have ensured for a long time.  It is not a matter of this primary form of solidarity founded on mobilization for the immediate interests of the group (such as vendettas and clientelism).  It is incumbent on the Maronite church to efficiently take part in the creation of material conditions (housing, work, social security) for the regeneration of the family.  It is of a great importance that all the community be constituted as a "lobby" to follow up the action for the return of the displaced to (Chouf, Aley, Metn, Saida) regions as well as to the capital Beirut where the Maronite present should remain strong.





	Could this immense work be undertaken by the Maronite Community alone?  We see that during its modern history, the Maronite community had always privileged alliances in the inside as well as abroad.  This raises the fourth question.





d)	The Maronite Community and its relationship with the other communities in Lebanon: Should the Maronite Community create special alliances with a particular community in Lebanon?  Those who are in favor of such alliances, justify it through history: privileged relationship with the Druze Community from Fakhreddine till 1860.  privileged relationship with 








Sunnites from 1920 till 1975. 


Some advocate a return to the privileged relationships with the Druze to reconstruct the politico-social block of the Mountain, others consider that the potential rising of the Shiite community makes it the "natural heir" of the Sunnites.  Whereas the third movement considers that the Sunnites who are in power in the Arab world and in the Middle East, should constitute the strategic bet of Maronites.  We must note that all these communities have had their period of bloody confrontation and violence with the maronites who have moreover dealt likewise with them.  This crack in the relationships of the communities inside Lebanon has given rise to ideas on the necessity for Maronites of having privileged relationships with the "outside" Israel for some, Syria - the Alawite community - for others.  Some Maronite groups form alliances with other communities or with the "regional neighbors" without any co-ordination for the overall interests of the community.  Each pretending that by this alliances system he wants to "protect" and to "fortify" the Maronite Community.  Could we support this way of behaving?  I thinks that the privileged alliance practice between the Maronite Community and a specific Muslim Community is past.  The only privileged alliances that t that this community can support in Lebanon are with the other Christian communities, and they are already existing.  With the Muslim communities, the Maronite community should have a multiple and polyvalent 








system of relationships, especially  with the individuals and groups that are nearest to the new Maronite socio-political project.  What we precisely should encourage and support is the creation of movements in the other communities; modernist movements, liberals, those who are in favor of a plural and democratic vision of Lebanon; rather than to implicate the whole of the Maronites in a project with the whole of another community.





	Here are the main choices and opportunities that present themselves in the Maronite Community.





RECOMMENDATIONS





	There is a set of measurers to take that range from the basis to the top and from top to the basis, on the very inside of the Maronite community.





1)	At the top, in the present stage, we would first reinforce and support the role of the maronite Patriarchate.  All the Maronite civil and political groups should maintain with Bkerke continuous and close relationships, to inform and take directives.  nevertheless, everybody knows that the role of Bkerke becomes so important that it exceeds the means and the present organization of the Patriarchate and of many bishops.  The clerical system, in its present state, is unable to assume the role that is alloted to it and to meet the needs of the members of the community.  It becomes urgent








to get "the civilians" to take part in the decisions  and in the management of the community affairs.  The form of this participation may be subject to discussion, but its principle should definitively be acknowledged: the participation of civilians in the decisions and the management.





2.	The reorganization of the church structures should take place on all grades; parishes, diocesan councils, patriarchal councils, Bkerke office of secretary, the office of secretary of the Patriarchates and of the Catholic Bishops (APEC).





3.	Everybody admits the existence of a gap on the level of political reference.  Some suggest the creation of a new party or of a merely Christian political movement, we do not share this point of view.  We should create a co-ordination authority among the group that already exist and the deputies that want to join this authority, and civil personalities having an important role in the community.





4.	In order to be able to set up this authority, we should promote the role and function of the "Maronite League" to their best level, and this former is going to renew its managerial authorities in next July.  We should support the team that suggests to reform and to make more effective the activities of the "Maronite League".  On a second stage, the Maronite Patriarchate and the new team of the "Maronite 








League" will lay the foundations of this "political co-ordination authority" that will be the embryo of "Central Political reference" for the community.





5.	This "Central Political reference" should lay the bases for a new approach of the Maronite relationships with the Lebanese state, with the administration, and the army and with the other communities.  It matters to take into consideration the fact of a great part of the Maronite establishment has accepted, after long and hard discussions, the Taef agreements.  It also matters to take into consideration that it's the Lebanese Government that has violated the Taef agreement through the organization of the legislative elections in summer 1992, and by announcing the freezing of withdrawal and the redeployment of the Syrian military forces, as it is stipulated in the Though agreement.  It is advisable for Maronites during the present stage to insist on the necessity of a strict application of the though agreement especially what is in relation with the administrative decentralization and the new administrative cutting up of Lebanon.  We suggest that the Maronite Community have a clear point of view accurate conception of this issue.





6.	Never in the modern and contemporary history of


Lebanon, have the Maronites been so much bereft on the  international plan as they are








now.  It is maybe the first time in their history that they don't have support of a great power and it is the thing that they are missing at present.  here is the essential role of the "International Maronite Congress" that of learning to work on laying the new bases of a relationship between the Unites States and Maronites.  it is the essential option on which we should work abroad.
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