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It might appear strange that we are talking about culture when it could be thought that our first concern is sheer survival.  But we see that there is no real cause of surprise when we realize that to ensure the survival of a socio-politic group integrated yet without fusion and differentiated without segregation, and the survival of free and honorable people, enjoying their human rights, one of the principle guarantees which has always shown its value throughout the history of the Maronites, is to possess or rather be an avant-garde culture which imposes both the individual and the group as a necessity for their milieu.  During the present crisis that threatens our existence, when we suffer from false conceptions of our identity, we find ourselves called on to reflect by the voice of our culture, the true culture which is ours:  What have we done with our culture, we who have lost our bearings because of this war of cultures fought on our soil--or rather the war against our cultures into which all of us Lebanese have been dragged?  "We must first and foremost grasp the full dimensions of our historical existence in order to see our identity and our being, and so decide our destiny".(Nassif Nassar, Nahwa Mujtam'a Jadid (towards a new society), Dar an-Nahar, Beirut, 1970 p.9)  Shall we then be able to rediscover our identity and our true historical dimensions, and so be able to recognize the salutary cultural role that we can then play, and so return to our true destiny and guarantee our future?  First, what are we, and what have we done insofar as culture is concerned?





I. Option of cultural distinction





Every human being aspires to be cultured.  More than anyone else, the Maronites have, throughout their history, applied themselves to make culture their major characteristic.  This especially in an environment where there is a tendency to be lined up with the others, otherwise to melt in an impersonal and anonymous crowd.





It may appear self-contradictory that culture is sought out as a way to obtain originality and establish a difference, because, from a sociological point of view, culture means civilization, "the way of the life of a social group"(Ralph Linton, Le fondement culturel de la personnalite, paris, 1959 p.22) and the word "cultured" means "being accepted by and aligned with a group, belonging to the same culture".  But if we take the humanist meaning of the word, it becomes a value gained, and a cultured man is one who has enhanced his taste, his critical faculties, one who has sought self improvement in order to give the best possible image of himself.





In the case of the Maronites, it is this latter definition that has always attracted them, from their eremitic origins until their last thesis on pluralistic culture in Lebanon.  However, it mustn't be forgotten that they have always tried to enlarge this humanistic notion of culture to cover the whole society.  The Maronites ideal has been that the entire group should be cultured in such a way as to make their members aware of their human dignity.





The figures inspiring them have been as follows:





- Saint maron, a hermit, the community's patron, who is still marking the community's identity and its collective conscience, opposing absorption into mediocrity, and stimulating an aspiration towards holiness and cultural transcendence;





- John-Maron, founding father of a religious, monastic as well as a civil community in which its members may live as free children of God.  He is also an archetype from a long lineage of ascetic and learned Patriarchs, who have established religious, patriotic and cultural virtues, pioneers of openness to the east and West;





- People of believers "who love and yearn for science:(Kitab al-Huda, oub. by P. Fahd, imp. Cath., Aleppo, 1935, p.3) of farmers so eager in ploughing their land so as to get the utmost from it; of clerks, translators scientists, professors and enthusiastic teachers; of resistant, whose heroic aspect has been tarnished during more recent times, who affront aggression and persecution, filling the liturgical calendar with martyrs for the people dignity, and mobilized in "popular communes" (Ammiya) facing despotism; of daring tradesmen forced to quit their own country, who travelled unafraid to all parts of the world in search of liberty, dignity, and fortune; and of enlightened leaders, like Sa'd al-Khoury who encouraged by every means, the foundation of such schools as 'Ayn Warqa.





This does not mean that the Maronite way of life is made only by heroic and cultural distinction.  It is lived by ordinary people and has its own problems with poverty, destitution, treachery, awkward compromises, dishonorable acts, suicidal adventures and fratricidal wars.





How many irreparable, mortal sins have the events of these past years brought us?  What defections! Yet despite this rapid generalization and partial accusations, the Maronite cultural pattern does not lack idealism and nobility.  If guilty people exist among the Maronites, as they do in other groups, their great crimes cannot be justified by their belonging to the Maronite community.  On the contrary, the nature of the Maronites ideal is to explain the readiness of the community's members to respond to the appeal of holiness, heroism and cultural enlightenment.  Evil is not to be found in "Maronity", but in those who preach that it is unworthy and who would destroy the image of what the community stands for.  To prevent or to cure all this, we must diagnose with lucid realism and courage the cultural situation as it stands today.  We must rediscover the fundamental options of Maronity, discover where we have deviated in some circumstances, and prescribe the salutary rectifications.





It's not difficult to see that, putting aside the excess of defeatism or of triomphalism, inferiority or superiority, the Maronites are facing a critical cultural situation.  They feel they no longer hold the leadership of culture as before in Lebanon, although they are still very well armed in this field.  What is going on?  Have they lost the ancient flame what in the XVth century made Ibn al-Qila'i exclaim:  "Mount lebanon is rising, acceding to culture; making the proverbs come true.  It embodies the light and the proof"(G. Ibn Al-Qila'i, Hurub al-Muqaddamin (Zajaliyat), Rev. pat. Beit Chebab, 1937, p.56)  One can say that the general crisis which is affecting the Maronites on the social, political and economic levels, is now linked to a no less dangerous cultural crisis.  Good sense tells us that we must recognize this in order to be able to remedy it, before it is too late.  Generations will be needed to make good the gaps that exist due to lost time.  A rapid comparison between the former glorious past of the Maronites and their actual tarnished image permits us to measure the time lost and foresee what future awaits them if they fail to find again their true destiny, reorganize their forces (which are still important), profit and learn from their errors and failures, and give a new start to the realization of their authentic cultural options.





II . Option of leading culture





If the Maronites were able to regain a proverbial reputation "Skilled as a Maronite" in Europe during XVII and XVIIIth centuries, if they were well known in almost all fields of culture-literature, journalism, theater, science - in the XIXth and XXth centuries in the Arab World, it is because they have always aspired to be pioneers wherever they have been.  And there have always existed motivations to mobilize them culturally.  Culture has nearly always served the Maronites as their reason for existing at least on the socio-political level.  From the outstart, culture was a means chosen by the maronites in order to assert themselves and win over adversity in the struggles imposed on them.  That's why the Caliph Mo'awaya sided with them during a controversy with the Monophsites: Hafez Ahmad, the "Nayeb" of Damascus let them use the Gregorian Calendar in 1614.  Always, culture was on their side.  They used it to make friends, to dispel hostility, to assume the financial interest of individuals and the community.  For example, Theophilus of Edessa was chosen to be Caliph Al-Mehdi's astrologer, Soleyman Bostani and Salim Malhami were also chosen as ministers by the ottomans.  Patriarch 'Amira, who authored a book for Fakhreddin, obtained a 50% reduction on the tax on the Patriarchal properties; former students of the Maronite Roman College could "become interpreters for Europe's Kings and for the Roman Pontiffs"(G. Duwayhi, Manarat al-Aqdass, ed. R. Chartuni, imp. Cath. beirut 1895, T.1. p.241)  Students of Ayn Warqa, which was founded in the same year at the French Revolution and called judiciously "mother of all schools in Syria and Lebanon"(in K. Rizk, Ayn Warqat, "Encyclopedie Maronite", T.1, Kaslik, lebanon, 1992, p.134), and students learning "under the oak" were to be the leaders of the "Arab Renaissance".





It provided a valid argument against those in politics who wanted a fair redistribution of power according to the population count, rather than the law of confessionalism.  They managed to convince their partners that culture should play a major part in this decision and not just the number of persons.  These so called "Privileges" had been very heavily paid for.  During these dark centuries of decadence in East, the Maronites risked their lives under occupation by Mamlook and Turks.  They left their land in search of science and knowledge in Europe, challenging pirates, tempests, risks at sea, loneliness, sickness and all mortal dangers.





All this was in the past, but even today many Maronites have sacrificed their comfort and their property in order to assure the very expensive education of their children in the best schools.  It is  a privilege to be cultured, what is the price to pay?





The Maronites knew the cost was high, but they also knew it was worth it.  They were convinced that culture was what made a human being a person in the full meaning of the word.





Helped and guided by their spiritual leaders the whole Maronite community knew when to work the land and when the form the spirit and soul of their children.  All the sacrifices hey had made, and are making, have not been in vain; love of culture is what inspires all their actions.





III. Option of Arabisation





Wisdom demands realism.  We cannot deny that between the Arabs and the Maronites relations were sometimes tense.  Nor can we deny that their obsession as a minority, and their fears for the existence were often justified.  But keeping their historical role demands that obsessional fear should be put aside.  Cultural progress demands openness, continual self renovation.  Since the beginning of their existence, the Maronites have been thirsty for knowledge and have not hesitated to translate the Greek and Syriac works into Arabic.  In the Xth and XIth centuries, the cultural desire was already intense.  That's why the Nomocanon of the community in the Middle Ages, "Kitab Al-Huda, insists on the "virtue of science and religion that imposes helping whoever asks for knowledge especially if he is in need of it" (Kitab al-Huda, idem, p.3). The introduction the arabic text points out that the translation from the Syriac was made in the insistence of all the monks.





Arabisation that has been brandished in the face of maronites and which seems a repression, was required spontaneously by them in 1059 as it will be required later on the XVIII the century with the Patriarch Duwayhi who authorized celebrating mass in Arabic with the exception of the consecration.





Arabic represents for Maronites the language of communication between themselves and the local population in which they have been naturally engaged, and Lebanon represents for them the new Antioch which inserts them in this part of this world.  This is one of the reasons why the Synod of Mount Lebanon (1736) recommended the teaching of the Arabic language: "the authoring of Arabic school books, the translation and publication of other works suitable for reading and which do not exist in Arabic or Syriac". (Lebanese Synod, in arabic, Junieh, 1900 p.546).





Unfortunately we must recognize  that the regional political interferences (the rise of Arab nationalism inspired by Nasser for example) and their effects on the fragility of the Lebanese internal political conjunctures, conditioned by conflictual confessional structures, the lack of the historical vision of the Maronite lay leaders after the retreat of the church from the political scene, all this hindered the cultural development and prevented them from participating efficiently and developing culture in the Arab world.  Without dramatizing the facts and without being limited at a glorious past that could be transformed into a pretext for present inaction, we must recognize that from the proclamation of Great Lebanon in 1920 when the Maronites became the head of the Lebanese independent state, their ardor and enthusiasm for culture was relatively cooled; whereas other communities have doubled their efforts and increased their numbers.  It's almost as if the Maronites, so sure of themselves and their identity, applied literally the two paralysing negations of the 1943 pacts: no to the East and no to the West.  Without wanting to minimize the importance of Lebanese patriotism nor the values on which Lebanon is founded, not its independence and sovereignty, we cannot accept to be isolationist especially in the cultural field; the setting apart of Maronites, desired or imposed, particularly in the New World Order is short-sighted.





Isolation, in the matter of culture, is pure suicide.  So what about those who called for the partition of Lebanon?  Our belonging to the cultural Arab world is something we cannot deny.  We have roots within it; without wanting to preach a quasi topics illusory panarabism and without distancing ourselves from a sovereign and an independent Lebanon to favor some kind of dissolution, let us adhere to the prescriptions of the pastoral letter (Christian presence in the East, testimony and mission) addressed collegially in 1992 by the Catholic patriarchs of the Orient to their communities in the different countries in which they are living: "Our churches have been characterized by a vital culture after the Arab Conquest.  The different oriental Churches have not remained prisoners or spectators of their past.  They have endeavored to express themselves according to new cultural conditions.  The Arab language has been gradually penetrating and progressing in liturgical and intellectual domains and in daily life...  The assumption that the "Arabic language refused to be Christian, and that Christianity does not go along with the Arab culture or their everyday life; they have gone beyond this stage in order to prepare the common future of culture and civilization in this part of the world... They have created... links between Moslem, Jewish and Christian communities which we can be proud of, and which is our way of living and respecting others... This is what we call dialogue, creator of civilization and to which we appeal Christians, Moslems and Jews of our country to pursue actively in the new historical conditions opened to the future... This is what we are proud to have achieved and what we want for future generations...to live all together in a new perspective of history.  The Christians of the East are an inseparable part of the cultural identity of the Moslims, just as the Moslims in the East are an inseparable part of the cultural identity of the Christians. Our Churches refuse every kind of foreign political or cultural condition.  They bear vigorous testimony to their solidarity with, and their engagement in the societies which they are fully integrated, on the basis of their identity and their mission in this decisive phase of the history of the region".





In this perspective it would not be an injury nor a constraint against the Maronite community to affirm the Arabism of lebanon "a lasting nation for all its children".  The horizons of such an affirmation allow us to believe in a promising future for the Maronites.  The past has shown how much the Syriac Antiochean Maronite Church have contributed to Arabism which is not to be under-estimated as long as this is done to respect the distinctive nature of Lebanon and its right to difference.





IV. The option of opening to the West





From their mountain top, the Maronites have always looked to the West.  They have tried through their cultural experience to bring together two enriching streams: the Syriac Antiochean authenticity, and Western Roman Catholic modernity, which have engaged them in a movement of continual renewal making their human richness and causing them to be looked on with respect and admiration, whatever the suspicions and jealousies.





In 1542, Patriarch Moussa Akkari demanded from Pope Paul III for instructors who would open a school in Mount Lebanon to train the children of the Community in foreign languages to the extent so that without an interpreter or intermediary, they would be able to read this letters and understand his sacred laws and bring about a perfect union of language and heart of the two Churches (E. Duwayhi, Ach-Charh al Mukhtasar fi asl al-Mawarina, Ed. Fahd, T.II, p. 281.).  Moreover, the maronites themselves were going to look for this culture and promote it later in the Maronite College of Rome established in 1584 by the Pope Gregory XIIIth at the request of the Patriarch Mikhael Ar-Rizzi and in the school of Ravenna founded by the Maronite Nasrallah Scialaq.  Today the Maronites are present in the innumerable universities of Europe, in Spain, France, Italy, Germany, England and even in the different countries of the East including Russia, without overlooking, of course, the New World, whose charm attracted them.





Without minimizing the great importance of the Maronites cultural quest in the West, it is necessary to focus on a phenomenon, no less important, which resulted from the presence of Western educational mission in Lebanon in the seventeenth century.  It is important to acknowledge their influence on the whole community.  let us simply recall the activities of foreign universities and consider the significant role that they have not ceased to play.





The American University of Beirut, established in 1866, at first under the name of the "Syrian Evangelical School" crowned the cultural Anglo-Saxon movement undertaken by the "Abbey School" (1847), "the English School"(1860), and "The Evangelical School for Girls" (1861), without having at first any direct influence on the Maronites.  Indirectly, it counterbalanced their forward impetus by the formation of cultural competitors and at times snatching out members who, otherwise could be the cream of their elite.  Even i the relations of the Maronites with this university did not keep this culturally conflicting aspect, we ought to admit that it has always presented a challenge to reckon with.  Its presence indirectly contributed to the establishment in 1874 of St. Joseph's University which influenced the Maronites deeply.





While belonging to foreign missionary order, the Jesuits, St. Joseph's University provided for the cultural needs of the Maronites among whom there was found the most favorable conditions for the growth of french culture under its various forms.  This in turn, facilitated the task of the french Mandate in tune with the french cultural march to engage them eventually in the Francophone movement.  If this engagement lies in the general direction of the long term cultural options of the Maronites, all the same it still risks limiting their equally long term aspiration to be pioneers in the cultural domain.  It is however unquestionable at present that the U.S. is at the head of Western and even world civilization.  The opening of the Maronites to the West should certainly touch down in Rome, Paris, berlin and London.  It must refuel, however, to reach New York and Los Angeles.  Without, perhaps, renouncing the humanistic values of Francophony, common sense would certainly lead us to participate along with the rest of Arab world in the Anglo-Saxon civilization and more precisely American civilization.





This task would perhaps interest St. Joseph's University; but it should be the responsibility of the National Universities public and private. It would be necessary to act in such a way that the Lebanese University might extend to the Maronite element its equitable position among the other factors that compose the Lebanese culture.  The Lebanese University should strive to integrate the Maronites into its teaching faculty and into the student body equally to meet their needs of development at the geographic and economic level and respond favorable to their aspirations to a culture of scientific and technological nature which would open up with a great sense of responsibility to the English Speaking world.





As to the national Universities of the private sector, they do their best, but there remain much to be done to meet the challenges.  Setting illusions aside, we ought to recognize that the first merit of the Maronites institutions of higher education, the Sagesse Institute (Faculty of Law), Notre Dame University of Louaizeh (NDU) and the University of the Holy Spirit-Kaslik (USEK) consists in their attempt to fill in the gaps in the community to ensure for it a certain cultural initiative.





Through its American based curriculum, the NDU, run by the Maryamite Order, inaugurates a field of action extending at the level of the whole community.  As to the USEK administered by the Lebanese Maronite Order, it ensures an opening on the other Christians communities in Lebanon and Orient; it ensures also an engagement in Lebanon and Arab world as a member of Arab Universities Association.  But with these two indispensable openings, it constitutes in the university sector, an important tier of maronite Heritage.  It has not failed to focus on studies which are essentially Maronite in the various faculties, notably the unique Pontifical Faculty of Theology in the Middle East, the Institute of Liturgy, the Faculty of Philosophy and Humanities (Department of Philosophy, Department of Sociology, Department of Psychology, Department of Education, department of Pedagogy), the Faculty of Arts (Department of History, Department of Translation and Interpretership, Section of Foreign Languages), the Faculty of law, the Faculty of Business Administration and Commerce, the Faculty of Fine and Applied Arts (Department of Architecture, Department of Interior Design, Department of Graphic Arts and Publicity, department of Photography), the Faculty of Agriculture and the Faculty of Music.  The USEK seeks by all means, by research, by editing, by publications to saveguard and enrich the Maronite heritage, mobilizing to such an extent, a Research Center, an Academy of patrimony, a Music Center, artistic and liturgical exhibitions and a Maronite Encyclopedia which employs a hundred researchers and has already issued, despite various obstacles, the first volume of the ten foreseen.





These Institutes of higher learning which maintain traditions and pursue an open and firmly rooted line to the West, from the Maronite College of Rome up to "Ayn Warqa", should, without a doubt, expand the horizons of that cultural opening in a way as to insure an effective culture to the Maronites in Lebanon and the Middle east.  They should equally coordinate their efforts in order to plan and carry out a progressive Community project.





V. Urgency of the recapture of cultural impetus





Arabization and the opening to the West could not have been effective if they had not been supported by a remarkable ecclesiastical organization.  The patriarchs then the fathers of the Lebanese Synod imposed on the graduates of the "Maronite Roman College" a return to their native villages to teach at least 3 years under the "oak tree", which helped multiply these schools and enhance in a way the democratization of learning.  They even made the education compulsory, semi-free for boys and girls.  "We desire, affirmed the Synod, "that the bishops, the chorbishops, the priests and the fathers superiors of monasteries, should ensure that:





- 	an instructor is appointed wherever one is needed;





-	the names of children with mental ability are registered to acquire learning;





-	parents are advised to bring their children to school even if these are reluctant;





-	if they are orphans or poor, the Church or the Monastery provided them with necessary subsidies;





-	urgent appeals are made every Sunday to parishoners to fill in the gap with their donations in case the Church or the Monastery fails to extend a helping hand;





-	a part of the teacher's salary is provided by the Church or the Monastery, and the other part by the parents of the children (Lebanese Synod, pp.527-530.);





-	a special effort is made to form young girls in convents (Lebanese Synod, p.541).





In this lies the secret of the educational achievements of the Maronites which has generated a real cultural revolution affecting all the people.





Nothing escapes attention;' the collection of manuscripts, the work of copyists, the preservation of books in the libraries attached to the monasteries, the composition of school books, the translation of volumes from foreign languages, the safeguard of the Maronite rights in the seminaries administered by the Jesuits...  When we become aware of all this, we know why the Maronites were at the head of the cultural movements in Lebanon and in the Middle East.  Could we succeed in establishing a similar organization in the Synod due to take place at the end of the twentieth century?





The fathers of the Lebanese Synod recommended that "the community interest should be held above individual interest (Lebanese Synod, p.546).  As long as the clergy were the most educated in the community, this rule was more or less observed and everything went well.  Now, laymen who became as educated if not more than the clergy, can they raise with their competence the cultural capital of the community?  The cultural questions are to be taken up on the community scale rather than on the individual's.  The Church organizations are to be reinforced by the laymen's competencies, and within the Church there is more place for the laity alongside the clergy.  The cultural tasks are so diversified that they could absorb the contributions of everybody without provoking any conflict between laymen and clergy or between foreign missionaries and native congregations.





There is no doubt that the anti-Maronite campaign launched, long before the war broke out, aimed not only at the political "Maronity" as they have called it, but more precisely at cultural "Maronity", more thriving and distinctive; its thesis which were the target of critical and systematized demagogy undermining all the good deeds that these themes have provided Lebanon with.  The plurilinguism, the pluralistic culture, the appear for the adoption of the school card for the establishment of a better distributive justice and a greater equality at the educational level, were defied under the declared pretexts of establishing a greater national union and saving the public money for more urgent goals; but the real motives could be summed up in the opposition to everything that favors the Maronites or even distinguishes them.  It was said that the use of foreign languages, as medium of instructions or even the teaching of foreign languages which is depicted as western cultural alienation, ought to be stopped as it undermines the national spirit.  Every affirmation of plurilinguistic or pluralic culture is displayed as a form of western or colonial imperialism that must wither away.  With no regard whatsoever to the distinction that the Maronites cultural thesis had generated for lebanon, their contributions are discredited and their aspirations are accused of being a disguised form if foreign hegemony and an attachment to bygone privileges.





As to the Maronites, they have made the mistake not adhering totally to the state in cultural matters at the time when they seemed to run this state.  Their reservations before its pedagogical institutions; its primary, complementary and secondary schools as well as the official Lebanese University, deprived them of benefits and over burdened them financially with a double school tax.  They have also weakened the standard of this education.  As we admit that these institutions were able to allow for a certain homogeneity and cultural approach among Lebanese, some communities benefit to a large extent, if not exclusively from the financial capacities of the state in the matter of education, whereas the Maronites were the main contributors without deriving any benefit for the education of their children, which was financed by their own means, admitting, of course, that this Maronite attitude of reserve damaged indirectly the official education.





When in addition we copse all the damage that the was has caused especially in the Maronite community as well as in their cultural capacities, it is getting clear why a renaissance imposes itself in an urgent manner.  At the cultural level, the consequences of the war were disastrous for the Maronites.





1. A high percentage of young people, absorbed by the military action and engaged, under the pretence of defending the culture, to represent the least cultural face of the community; worst of all is the exclusivity of this representation and the divisions which it has generated.





2. The damage and the material loss brought to the Maronite cultural institutions notably by the inter-Maronite battles.





3. The brain-drain: it is a general phenomena which has particularly touched the Maronites much more than the human capital which formed their distinction quantitatively and qualitatively as it set aside the most dynamic forces of the Community and reduced them almost to inaction.





This is, in fact, one of the problems which make up the greatness and the misery of the Maronites.  It is true, that despite the coalition of the whole world against them, they could neither uproot them, nor transplant them elsewhere.  Emigration, however, has practically threatened to fritter away the elite in Lebanon.  It is necessary to recognize that this dynamic elite, enterprising and daring, would constitute, if it was well-organized a providential support for the community.  Out of a role reduced to personal initiative, praiseworthy and no less significant, we should be able to generate systematic relations to take charge of dynamic institutions functioning in the mother country as well as in the adopted country. The brain-drain is an evil that we could remedy despite of everything by an intelligent, courageous and conscientious reorganization of forces, willing to relate personal interests to the service of the community rather than the contrary.





VI. The Proposals





The most urgent concern is to rebuild the confidence of the Maronites in themselves and in their cultural and historic destiny in Lebanon, in the Middle East, and in the world at large.  On these basis, this conferences recommendations ought to include among others:





- A clear statement that the Maronites have a cultural role to play wherever they are.  It consists originally and essentially of challenging sluggish anonymity.  Rather than nihilist, this challenge has full confidence in the man enthusiast, in the man who has exalted consciousness in his fundamental rights, notably the liberty and dignity of the harmonic incarnation of spiritual values in the heart of temporal order.





- A voluntary engagement in the culture of the Arab world of which the Maronites form an integral part.





- Openness to Western culture and the operation of an original synthesis between Middle Eastern authenticity and Western modernity.





- In the frame-work of a pioneer cultural option, a greater opening imposes itself on the English-speaking world, notably the USA without repudiating the French-speaking world and its fundamental humanistic values.  This precisely requires:





* encouragement of the technological and scientific branches that we need in the Arab world as they make up the originality of modern civilization;





* multiplying American curriculum based on bilingual (English) or trilingual schools belonging to Maronites: clergymen, laymen, institutions or individuals;





* encouraging Catholic Universities in Lebanon to have branches properly related to this pioneer American culture;





* setting up agreement between Catholic Universities in Lebanon and American Universities for the exchange of students and professors;





* organizing a scholarship system of sponsorship or reimbursement of a long terms loans with encouraging conditions under the auspices of Maronite economic cultural institutions.  This would allow a better expansion of the culture among the Maronite students and would meet their needs of specialization in the Universities of Lebanon; they could also make their way to Europe or United States to specialize or to complete the specialization begun in the Catholic Universities of Lebanon, to come back afterwards to work in Lebanon, or from Lebanon to work in different countries of the Middle East.  Practically we can set up an organism which would come out of this congress to pursue the questions of university scholarships for one or two years in Lebanon or for resident students who would like to continue their specializations abroad:





* coordinating with local organism in the process of being formed: the Catholic Secretariat of Higher Education in Lebanon, which represents the episcopal commission for university questions connected with the Association of the Catholic Patriarchs and Bishops of Lebanon, and which includes delegates from all Catholic institutions of higher learning in Lebanon, for the encouragement of the universities to create American branches and favor the Maronite assimilation of American culture.  Our vocation in the Arab world, our option of advanced modernism as well as our interest as Maronite residents and that of diaspora necessitate our engagement in this direction.





- Whatever our political attitudes, we have no right to exclude ourselves from the official educational institutions at all levels: academic, secondary, university and technical.  As all our Lebanese partners, we have the right to profit from the cultural capacities of the state to which we give our financial support.  It is our own duty to raise its standard as well as its quality of education.  If the Secretariat of the Catholic Schools and that of Catholic Universities cannot perform this function as it should, let us form a special organism to this effect, as this should vault up from our interest and our national duties.





- The formation of a cultural committee which would have a permanent representation in Lebanon and abroad; it would take charge of communication with the organizations already established or to be established for a permanent cultural relations with the emigrants concerning:





* publication, edition and diffusion of newspapers, magazines, books; 





* cultural programs through radio, television:production of documentary videos, conference radio broadcast;





* organization of stays with educational and cultural goals in Lebanon for the emigrant's children residing abroad, or abroad for the Maronite children residing in Lebanon; or cruise for adults;





* organization for artistic tours in the emigrants' countries: folklore, theater, cinema, exhibitions;





* creation of special courses for students - emigrants' sons in the Maronite universities of Lebanon;





* census of skills and cultural abilities of Maronites throughout the world;





* subscriptions to Maronites' worldwide publications; patriarchal review, emigrants' journal, Maronite Encyclopedia,...





- The Synod for the Church of Lebanon concerns us.  It is for our Church an important moment of anticipation, of penitence, and recapture of the spark of hope for a rebirth.  Let us joint it actively, assuming a great sense of responsibility, of the redemption enterprise.  They said in the past that there was no salvation outside the Church, we could say that, to us Maronites, the salvation of the Church is only chance of real salvation.  Each of us has a particular title within the Church.  Let us organize our advanced cultural project in the Middle East and our well-known role as interpreters between the Middle East and the Western world.
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