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	The deeds of the Maronites are so closely linked to the political life in the Lebanon that we cannot mention one without making reference to the other.





	The Lebanese Mountain, the one that has now become the heart of the Lebanon, has constituted since very remote times a haven in which the most persecuted peoples in the East would take refuge.  The first important community that fled heavily was that of the Maronites who reached destination in two big exoduses.  The first departure followed the massacre of 350 Maronites killed at the hands of the Monophysites in the Oronte valley, between Antioche and Apamee in 517.  This slaughter  was the result of the Maronites faithfulness to the teaching of the Chalcedony Synod that praised Christ's two natures.  As for the second massacre, it took place after the Muslim conquest of Syria in the middle of the VIIth century.





	Though it was a religious doctrine at its very beginning, Maronitism has been transformed into a social idealogy.  The Maronite, witness of the divine truth, becomes the Maronite, defender of his existence and being.





	Indeed, if the Maronites took refuge in the Lebanon, it is because all of them were attracted by one aim: to be free to apply their own beliefs and to live them in complete dignity.  The genuineness and faithfulness of their convictions have given birth to an obstacle that opposed any fusion or absorption.





	Cut off from the world, they gathered on their Mountain, natural and almost invincible fortress, and set up an interdependent, strong and homogeneous Nation.  The various persecutions they were faced to before Islam strengthened their fighting spirit and prepared them to confront the Arab invasions and to resist the Arab-Muslim assimilation.





	Their attitude has widely contributed to the preservation of the East's different churches; a quite important fact that will persist up till our present days.





	Compelled to remain isolated and harassed, though autonomous in their holy Mountain, the Maronites had gone through a prosperous era with the arrival of the Crusades.  But the defeat of the latter by the Muslim Mamelouks at the beginning of the XIV the century "rings the end of this community's spring that is driven by a sort of political simulation, in which the militant strategy persist at the latent state".





	


	Up till this point, we cannot talk about a Lebanese entity, for the Mountain we dubbed, at that time, Mount Lebanon, the same one that sheltered the Maronites in the North, had nearly no political links with the southern part of the country controlled by the Druzes.  It is worth mentioning that the Druze community is another persecuted minority that took refuge here in the XIth century.





	The arrival of the Ottomans in 516 was going to turn the whole thing upside down by contributing, under the care of the Druze Maanides, to the outline of the Lebanese State political configuration.  The Maronite feudal chiefs slowly started to join the Druzes before the Maronite heavy exodus began towards the Druze regions.  These regions witnessed the increase of their role in more than one field, as much on the socio-cultural, as on the economic or the political plan.  This has put both partners on the same pedestal; the Maronites became equal to the Druzes in the Emirate.





	The Maronite reached a compromise with Fakhreddine II: they would acknowledge the legitimacy of the established power represented by the Prince, and he, on his side would accept their internal autonomy and their participation in the power.





	The Chehab conversion to Maronitism during the second quarter of the XVIIIth century invited the Maronites to claim 








openly the power monopoly. This led to the official acknowledgment by the Sublime Porte and by Europe of a complete and inalienable right to govern the Mountain.





	The first official confirmation, which put them on the irreversible track of a complete sovereignty, in the heart of an independent state, lies in the Caimacamat which legalizes their claims in an institution bearing a political nature.





	Unfortunately, this Caimacamat regime, which had to create two different entities, one Druze in the South and the other Maronite in the North was a complete failure.  The big number of Maronites that lived in the South were cut off from their institutions and from their co-religionists living in the North, and were driven to the rank of persecuted minority; and vice-versa.





	The massacres of 1860 were to allow the creation of the autonomous regime of the Moutassarifiyat.  The latter was going to expunge a part of the Lebanon territories inhabited by the Muslims so as to leave nothing but the central region having a Maronite predominance.





	This autonomy reinforces in deed and dedicates in right, for more than half a century, firstly the principle of a relatively neutral distinct authority, and secondly the recognition of the rights of each lebanese community to 











play, in the country, a role that is proportional to its numeric importance.  Since the Maronites were by far pertaining a majority, they took profit of this fact and kept the lead even after the birth of The Great Lebanon in 1920.





	The Great Lebanon in 1920, while going through a kind of geographic and administrative adjustment upon the political interests of France, was at the same time fulfilling the wish of the Lebanese people.  This wish was at least felt on the Christian side, since the Muslims remained against this project that was drawing a frontier between them and Great Syria to which they have always aspired.





	The 1926 Constitution set up the Lebanese Republic bearing a parliamentary character.  The executive power was entrusted to the President of the Republic who was essentially Maronite and held practically all the powers; this is, at least, what the text mentions.





	However, if the constitution appeared to the Christian communities, especially to the Maronites, as taking a pledge of the future, it did not, on the other hand, miss to raise the apprehensions of the Muslims who were reluctantly bound to this entity.





	Beyond the Muslim oath of allegiance to the Arab World, and that of the Christian's to the West, the two communities 








rejected each other mutually.  It was therefore necessary, on the eve of independence, to find a compromise that could be summarized by the "Libanization of Muslims and the Arabization of Christian".  This was reflected in the 1943 National Pact.





	Beyond the texts, the whole political life in the Lebanon will have been a pragmatic search for upholding a precarious status quo imposed by the establishment of a "Great Lebanon" grouping two heterogeneous populations.  Moreover, a great lebanese journalist had said it in his time: "Two negations do not make a nation".





	The atmosphere of freedom and democracy that was prevailing in that Great Lebanon was nevertheless the result of this diversity.  And if the Lebanon was the sole Middle East state in which a real pluralism existed, this was mainly due to the religious pluralism that was illustrated by a political pluralism within which the existing forces counterbalanced.





	The myth of the dominating Maronite squashing the dominated Muslim was nothing but a lure that served the destabilization of the country by triggering off the sixteen-year-war that lasted from 1975 to 1991.





	In 1989, 59 lebanese deputies elected in 1972 met in Taef, in Saudi Arabia, and tried to calm down an explosive situation and to run a crisis, 








the scale and nature of which threatened peace and stability in the region.





	The Taef Agreement was thus created; it advocated political reforms that were voted on August 21, 1990, as constitutional amendments that have led to the setting up of a "Second Lebanese Republic".





	In fact, since its birth, the Lebanon has always chosen to be a parliamentary regime providing a balanced separation of powers:  the best guarantee of the sound functioning of the State and the protection of the citizens' freedom.





	The constitutional reforms of the Taef agreement have consecrated a regime of disequilibrium in powers that soon was, on the practical level, to turn into a confusion of powers.





	As far as the Executive was concerned, the constitutional reform was aimed at letting the Council of Ministers, headed by a Sunnite, to overpass the Maronite President of the Republic.  All the prerogatives he was entitled to, on the instrumental level, by virtue of the 1926 Constitution, were taken away from him.





	The President's role therefore became simply honorific i.e. presiding without ruling, just as the role of the Queen of England.





	As for the Parliament, equally made up of Christians and Muslims -- since more than 90% of the Maronites had 








boycotted the elections -- is nothing but a registration chamber headed by a Chiite who knows how to run things high-handedly.





	The maronites -- who were wrongly accused of monopolizing the whole power, while the President of the republic was not actually able to stir without the approval of the Muslim Prime Minister -- are today pushed in the background and called on to take no further interest in public affairs.





	Were it not for the presence of the Patriarch, who is today the last hope, the maronite community deprived of its main leaders, would have been orphan.





Conclusions and Proposals





	The Lebanese entity, which was created thanks to and not for the Maronites, will have no chance to survive if the latter part does not recover the role it is entitled to within this entity.





	The Maronites must take an active part in the political life.





	They must enroll more massively in the armed forces and adhere to the public function.





	They must remain united and tighten ranks around their Patriarch.





	Maronite emigrants throughout the world must keep in close and permanent contact 








with the homeland, and set up lobbies in their respective countries so as to defend the Lebanon's cause.





	As for those who have stayed in the country, they must not leave it unless for short periods of time and for cultural or economic reasons.





	Moreover, several formulas have been suggested on the institutional level so that the Maronites in particular and the Christians in general could be able to continue to live in peace in this seething Middle-East.





	The formula, which was mostly stressed upon, is the establishment of a federal state founded on geographic bases.  Such project is, nonetheless very hazardous due to the entanglement of the Lebanese communities geographic distribution.





	This same reason, added to some others regarding the international and regional strategy, hinders the partition as well as the birth of confessional min-states.





	A wide administrative decentralization can be considered; however, such non political type of decentralization does not solve the problem of relations between communities.





	Finally, some advocate the consociation (consociational system) which actually means to back to the pre-war regime with clear legal arrangements based on four main points:








1.	A government including a large coalition of political leaders from all communities.





2.	A mutual VETO as a means to ensure further protection to the vital interests of each community.





3.	Proportionality in the political representation, administrative tasks and allocation of public funds.





4.	Autonomy for each community in certain fields such as the personal status and teaching.





	Still an equilibrium is necessary between the various Lebanese communities. This policy of equilibrium and of agreement must be achieved at the cost of reciprocal concessions.  It ought to tend, thanks especially to the attitude of the Maronites, to the "continuous creation" of a soul, of a Lebanese mystic.





	If we go back to history we find that we did, at times, unite with other communities, and fight a resolute battle against a common adversary disregarding any social or religious consideration, and we also did accept an idea unanimously.





	In other words, our aim is not to put forward practical solutions that are ephemeral, but to cling as Maronites and as Lebanese to our destiny and our mission; to make sure that the Lebanon remains a necessity.
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